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impartial study of the Scriptures, will, by some, be 
thought nat only to do no good, but also a great deal 
of hurt, both to the public and to yourself. 


have a malignant influence on the state. 

It is certain that disputes in the church disturb 
the peace of it; and it is as certain these disputes 
have been as generally raised by men pretending to 
a superior knowledge of the Scriptures, and to dis- 
coveries that have escaped others. The Scriptures 
have always been made this use of by the heretics 
of old; and it is the character of the great heretics 
of this and the last age, who have set up for a free 
and impartial search into the literal sense of the 
Scriptures above the rest of the christian world. 
But with what success? They have purchased their 
pretended knowledge of the Scriptures at the ex- 
pense of their reputation, and their study has de- 
stroyed their orthodoxy. And were not their books 
and opinions carefully suppressed, and their persons 
rendered odious to the people, who knows what dis- 
turbances they might have created to the church? 
On the other hand, the peace the church has en- 
joyed for many years, among its own members, 
seems to be owing to no one thing more, than toa 
general neglect of this study ; and the dangers, that 
at present threaten its tranquility, come wholly 
from men who have endeavoured to revive a study 
that has so often proved pernicious to its peace. 

Nor can it well be otherwise; for what security 
has a man that sets out in this way; that attempts to 
study the Scriptures in a free and impartial man- 
ner, laying aside all prepossessions and previous 
notions, resolving to see with his own eyes, and 
judge for himself, and to believe nothing that he is 
not, upon his own search, convinced is clearly con- 
tained within them ? What security has such a man, 
that he shall not fall into some opinions that have 
been already condemned as ervoneous and heretical, 
or which may interfere with those that are com- 

monly received; which, if they do not immediately 
strike at any fundamental point, yet will be thought 
to do so; and may have a tendency to put scruples 
into weak minds, and to disturb the peace of the 
church, by raising doubts about the meaning or 
truth of some articles, or by asserting that an ex- 
plicit belief of them is not necessary? It is so nat- 


from the common road, and the examples are so 
many, that it is odds but you do so too, unless you 
have more lead in your constitution, or a more re- 
fined understanding, than any curious man ever had 


My 2d argument then is this, that a painful, exact,| yet; otherwise you cannot be sure, that you shall 


not study yourself into doubts at least, if not into 
opposite opinions concerning some received no- 
tions. You will doubt perhaps of the authority or 


First—It will do burt to the public. It will dis-| author of some canonical book, and think perhaps 
turb the peace of the church, and that cannot but} that some passages are interpolated, or that some 


celebrated texts are not genuine, or should be other- 
wise read, or have not been rightly understood, or 
do not prove the point they are commonly brought 
for. You may fall into notions that will be thought 
tending to Arianism, or the like; you may reject 
arguments brought from the Old Testament, to 
prove the trinity, as trifling, and proving nothing 
but the ignorance of those that make use of them. 
You may think a prophecy has a literal meaning, 
where commonly the mystical is thought the only 
one. You may think that many texts inthe New 
Testament, which are strong against the Socinians, 
do not prove against the Arian notion. That the 
title, Son of God, has not always one uniform mean- 
ing in the Gospel; and that that single expression, 
of itself, is no proof of any thing in God analogous 
to generation in men. That the identical consub- 
stantiality of the Son, the eternal procession of the 
Spirit, and many other notions relating to the trin- 
ity, though they may be true in themselves, are not 
so in virtue of the texts alleged for them. These 
notions learned men have fallen into; and from 
thence it is to be presumed, you will not easily keep 
clear of them. I choose to instance chiefly in mat- 
ters relating to the trinity, because it is the contro- 
versy now on foot; but the like may be said on 
many other articles; in each of which the truth is 
but one, but the errors infinite ; and there is hardly 
any notion, with respect to any of them, which some 
learned man, by following his own private judg- 
ment, instead of taking the doctrine of the church 
for his guide, has not fallen into. 

Now, if you should study yourself into any new 
opinions, or into old ones that have been con- 
demned, what will you do? Will you keep them to 
yourself or publish them? Or shall I rather say, it is 
no question. The authors of new notions are apt 
to be very fond of them; they think it barbarous 
and cruel, to stifle the infant in its birth. There is 
a secret pleasure in singularity; to differ from the 
vulgar is, in appearance, to be above them; and to 
be distinguished from the herd, is too great a tempt- 
ation to be easily resisted. But, had you prudence 
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come in here, and make you do what ambition 
could not. The truths you think you have discov- 
ered, either are, or will be thought by you, of too 
much importance to the honour of God and the 
good of religion, to be concealed. You will look on 
them as the blessings of God on your studies; and 
think it a capital crime to extinguish the light, and 
suppress the knowledge he has imparted to you. In 
short, you will think yourself under the highest ob- 
ligation not to dissemble in religious matters, and 
conceal, from the church of God, opinions which 
you are convinced are not only true, but of great 
service to it. Let me then conclude, that the novel 
or revived opinions, which your study leads you into, 
will be published to the world; what now will be 
the consequence? Certain mischief, but no certain 
good at all. No good, I say; for possibly your no- 
tions may be wiong, or not of consequence 5 and 
whether they are or not, the presumption against 
you will be so strong, that your notions will not be 
received, and perhaps not examined; they will be 
condemned as novel notions, or as exploded ones; 
and, whatever you advance, it will be thought a 
certain proof of its being of no consequence, that in 
so many ages it has never been received. ‘There is 
no room therefore to expect, that what you advance 
should be received, or do any good. But the mis- 
chief is sure and certain; it will raise scruples in 
weak, unstable minds, sap the foundations of the 
orthodox faith, and give a handle to skeptical men ; 
who, because some things are called into doubt 
(though incidental matters only, and of little conse- 
quence) will think they have a right from thence to 
question every thing. Thus the church and estab- 
lished faith will suffer by the scruples put into its 
friends, and the handle given to its enemies. And 
when religious disputes are begun, designing men 
know how to intermix affairs of state with them; 
and then nobody knows where it will end, or what 
mischiefs it may do. Whereas, if you can be con- 
tent to go in the beaten road; if you will implicitly 
submit to the received notions, and humbly think 
the judgment of the church, where it is not the 
same, better than your own, you will be out of 
harm’s way, and neither hurt the church nor 
yourself, 

Secondly—I add yourself, as another motive that 
ought to have great weight with you in this ques- 
tion; for you cannot disturb the peace of, the 
church, without being greatly a sufferer yourself. 
Tf you really do not disturb its peace, it is all one, 
you will be interpreted to do it, and that will bring 
on you more evils than [ would wish to my greatest 
enemy. Ina word, you will be thought a heretic ; 
aterm which there is a strange magic in, though 
it has no determinate meaning in the mouth of the 
people, nor any ill meaning in itself. It is supposed 
to include in it every thing that is bad; it makes 
every thing appear odious and deformed; it dis- 
solves all friendships, extinguishes all former kind 
Sentiments, however just and well deserved; and, 
from the time a man is deemed a heretic, it is cha- 
rity to act against all rules of charity ; and, the more 
they violate the laws of God in dealing with 








him, it is, in their opinion, doing God the greater 
service! 

That you may not think this is said at random, 
purely to frighten you into a compliance with me, 
let me desire you to consider seriously the naturaj 
consequences of being under the imputation of 
heresy. And the first I would observe is, that, fron 
the‘noment your people have this opinion of you, 
you are incapacitated from working much good 
upon them; and that, I am sure, so good a man as 
you are, must think to be a great evil. While they 
think you orthodox, your virtuous and inoffensive 
behaviour, your strict sobriety and temperance, 
your affable and familiar manner of conversing 
with them, your generous and charitable regard to 
those who are sick or in distress; these good qua- 
lities, joined to your plain and easy, but affectionate 
and moving manner of instructing them, have a 
mighty influence, and you may lead them as you 
please ; they admire and endeavour to imitate your 
good example; your virtuous conduct is a constant, 
though tacit, reproof when they do amiss; the very 
sight of you is a lecture of virtue to them ; and the 
influence you have already had, in the little time 
you have been among them, is too visible to be de 
nied. But, from the time you are called heretic, 
much of the good you could have done, is at at end. 
Those, who before had a secret veneration of you, 
think it their duty to defame and injure you; your 
virtue, they call hypocrisy ; your humility, spirit- 
ual pride; they look on you as an abandoned 
wretch; that God has withdrawn his grace, and that 
the devil is at the bottom of all you have been do- 
ing; that nothing ean better testify their ortho- 
doxy, than to throw off all regard both to your doc- 
rine and example; and, for fear they should seem 
to be infected with your errors, they will return to 
the vices you had persuaded them to leave; and, 
for the future, will take effectual care not to be the 
better for you. 

Nobody can do much good, whom the people do 
not think a good man; and that cannot be expected, 
when so much reproach aud infamy will, right or 
wrong, be heaped upon you, if you do not continue 
orthodox. And this you cannot doubt, if you will 
but reflect upon what passes under your own eyes; 
and therefore it is in vain to fancy your virtue will 
protect you. No, the most conspicuous virtue will 
not be believed. If you are guilty of no open vices, 
secret ones will be imputed to you; your inquiries 
will be called vain, curious, and forbidden studies. 
Pride and ambition will be said to be the secret 
springs of them; a search after trath will be called 
a love of novelty ; the doubting of a single text will 
be skepticism; the denial of an argument, a re- 
nouncing of the faith. To say what the Scriptures 
have said, and in the very same words too, if not 
explained in the common way, will be blasphemy ; 
and the most severe concern for the honour of Al- 
mighty God, you cannot be sure, will not be inter- 
preted downright atheism. Every thing you say, 
or do, will have a wrong turn given it. A slip of 
memory shall be made wilful prevarication ; a mis- 
take in a citation shall be forgery and corruption ; 
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an error in an incidental point of learning, shall be 
a good proof that you know nothing. Every inac- 
curate expression shall be pressed into a crime; 
any little warmth of temper siall be aggravated 
into pride, and positiveness into a contempt of au- 
thority and ill manners. In short, all the indiscre- 
tions of a man’s former life, shall be ripped up, and 
nothing forgiven, that can be remembered or strain- 
ed to-his disadvantage. And where isthe man that 
ean be fond of such usage? For my part, I am 
free to declare, I am afraid I should not have virtue 
or courage enough to undergo the fiery trial. 

Now all this a man will draw upon himself, that 
brings himself under the imputation of heresy. 
Whereas the oxthodox man lives quiet and at ease, 
unmolested and unenvied. His faults (and who has 
not some!) shall be extenuated or excused, if not 
quite buried in oblivion; his want of temper shall 
be a commendable zeal; his indiscretion, good na- 
ture; his mistakes shall be imputed to haste or in- 
advertency ; and, when they cannot be defended, 
it will be regarded in his favour, that the greatest 
men sometimes err, and the writers of the first rank 
are not always in the right; or perhaps a mistake 
shall turn to his advantage; it will be shown to be 
an error on the right side, and that a good cause 
drew him into it. His learning, on the othe: hand, 
shall be magnified beyond measure; every body 
will be full of his good qualities, and his virtues 
shall be set in the best light to show themselves and 
cover his faults. In a word, orthodoxy atones for 
all vices, and heresy extinguishes all virtues. That 
this is nothing but the bare truth, I appeal to what 
you every day hear and see yourself. 


(To be continued.) 


= 
REMARKS 
ON THE GENUINENESS OF THE SCRIPTURES. 
(Concluded from p. 151.) 

We shall now examine the second position, or 
pilla of Deism. “ The Scriptures are not suscepti- 
ble of proof.” 

Although much might be said of the internal evi- 
dence which the Book carries with it, and which is 
best understood and appreciated by those who un- 
derstand and believe it, we shall dispense with it al- 
together. When one incontrovertible evidence can 
be produced, it is unnecessary to call twenty. Un- 
equivocal proof, which has even the concessions of 
its epposers for a foundation, cannot be lightly es- 
teemed. And such we consider the nation of Jews 
or Israelites, scattered abroad over the face of the 
earth. We have already remarked on cause and 
effect; and now produce the dispersed Jews, a fact 
without a likeness or a parallel, as an effect, and ask 
the cause 2? We also produce the Book called the 
Scriptures of the Old and New Testament, with the 
prophecy, which it contains, relative to the disper- 
sion of the Jews, which prophecy the Deist is 
obliged te admit was written and uttered thousands 
of years anterior to the present event, which it de- 
scribes with the most minute exactnes; and we de- 
mand the cause of this, which, it must be admitted, 
is an effect of something. 


We are not addressing theists ; and we doubt 
whether such fools exist,’ who are compelled con- 
tinually to deny the evidences of their own senses ; 
but Deists, men who acknowledge that the exist- 
ence of an effect, proves, incontrovertibly, the prior 
existence of a cause. There must be an affinity be- 
tween cause and effect, whose laws must have order 
and measure, and we must acknowledge this, or be- 
come fools at once. The dispersion of the Jews, is 
an effect of something. No one will deny the af- 
finity which exists, between the fact, and the pro- 
phecy of the fact; and the prophecy must be the 
middle link in the chain, and the affinity is hereby 
visible, whereby we trace the effeci to its first ante- 
cedent cause. Unless resort is had to Atheism, the 
Supreme Governour of the Universe must be ad- 
mitted to have ordered and controlled this event. 
No Deist can escape from this conclusion ; because 
his every day decisions and opinions will condenin 
him. If it be said, the dispersion of the Jews, and 
their retaining their national and religious peculiari- 
ties, is only the effect of habits firmly rooted when 
their progenitors dwelt in Palestine, we answer— 
Prove this, by evidence as conclusive as that we 
produce to substantiate the contrary, and we will 
believe it. But, you will remember, no evidence is 
adduced ; not even a parallel case, to prove, not the 
probability, but, the possibility of the fact. There 
is a most harmonious agreement in the history of 
man, to the present day ; proving that all the world, 
the Jews excepted, have experienced similar vicis- 
situdes. We find “ there is nothing new under the 
sun.” The prophecy of the Jew’s dispersion, and 
its accomplishment, are older than Deism itself! 

Now consider Deism as an effect, strongly and 
distinctly marked from the Polytheism of the an- 
cients, and trace it to its cause. If its origin and 
first location cannot be identified and stated with 
precision, there is an acknowledged fact, which 
speaks volumes against the principle itself.~ It is 
this: Deism is posterior to the Scriptures, which 
contain the prophecy alluded to. And no Deist 
was ever found where the Scriptures were unknown. 
Consequently, Deism was generated in a war of op- 
position to the Scriptures; and the light which illu- 
mines the Deists’ mind, was elicited in the combat. 
Look at the ancients, the philosophers and sages, 
and the intelligent part of the nations. What shall 
we argue from their worship, and the multiplicity 
of their gods? Not Deism. For the Deist denies 
the existence of a plurality of gods. What can we 
infer? That the minds of the ancients were suffi- 
ciently enlightened ? No! For they were continually 
groping amid conflicting opinions, and increasing 
the number of their gods and their sacrifices, as con- 
tingeucies wore unpromising appearances. 

We ask, whether the condition of man is melio- 
rated by the knowledge of the Scriptures? The 
Deist must admit the truth of the declaration, that 
his condition, as respects his knowledge of God, and 
the relation in which he stands to God, and to man 
his fellow, is far superior to that of the ancients. Is 
it not reasonable to suppose, that a beneficent and 
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creatures, of Himself, as shall be necessary and con- 
ducive to their well-being, in this world, and that his 
character of a beneficent and good Being, would 
suffer, in the eye of reason and humanity, in default 
of doing it? Whatever may be the cause of the crea- 
ture’s blindness, the Creator has permitted the ex- 
istence of the cause ; and reason must say, that the 
blindness will not be permitted to exist to the inju- 
ry of the creature. That God will, according to 
His own wisdom, remove all evil, and perfect the 
happiness of his creatures. Uncertainty of the fu- 
ture will always poison the joys of the present pass- 
ing hour. The Scriptures testify of God’s purpose 
relative to man, and vindicate God’s character from 
the charge of cruelty and indifference towards man 
His offspring. 

But will the Scriptures be believed ? Is it not 
necessary that some striking evidence should exist 
of their truth or genuineness, that man may confide 
in their testimony ? We answer, Yes: for that evi- 
dence does exist. Supposing the Deists of the 
present age had lived when the Deity was about 
commencing His revelation of His word and will, 
through the medium of His prophets, and the De- 
ists had been consulted relative to the kind and 
quantity of evidence which should be caused to ex- 
ist, and to accompany the revelation about to be 
made, what could they have suggested superior to 
the present ? Had their opinion been asked,— 

If a prophecy of the whole condition, history, and 
concerns of a nation of men, distinct from all others, 
and contrary to the ordinary events of human life, 
and to be retained and handed down by this nation 
from father to son, through a long course of gene- 
rations, and by them preserved, although it perpetu- 
ated the story of the cause of their disgrace, and 
identified them as those who should become a bye- 
word among the nations of the earth, and this, con- 
trary to all precedent, and without a parallel, wheth- 
er this would not be sufficient evidence of the truth 
and genuineness of the prophecy, &c. ? Could they 
have replied — 

No! It will not be good evidence ; for it will be 
reasonable to suppose, some thousand years hence, 
if the prophecy should be proved to be true, by the 
happening of the events stated, that it was mere 
guess work. A reply to this effect, would be an 
outrage upon every rational principle. And now to 
deny the testimony, supported as it is, by this 
prophecy, and these facts, is not less an outrage ! 

Mankind, whether Deists or not, well know, that 
no human knowledge can penetrate the vail which 
hides even to-morrow from our view. That to un- 
dertake to foretel, to the precision of every particu- 
jar, the condition and location of a nation of men, 
for thousands of years to come, would of all under- 
takings be the most preposterously foolish, ridicu- 
lous, and absurd. And to predict the condition of 
that nation, to be different from all other nations 
who have lived in this world, and dissimilar in all 
respects, would, if possible, increase the absurdity. 
We are compelled by weight of testimony to say, 
that human foresight and judgment could never 
Baye conceived and planned events, the happening 





of which could have supported the authority anq 
genuineness of the Scriptures, as the prophecy of, 
and dispersion of the Jews have done. There is no 
nation in want of the evidence, who are in posses- 
sion of the testimony. The Scriptures are attested 
by the Jews, and the Jews identified by the Scrip. 
tures. They go hand in hand; and the evidence 
is, to an unprejudiced mind, perfectly irresistible. 
It is the greatest the mind can conceive. Ordinary 
proofs dwindle into insignificance when compared 
with the mountain of evidence which supports the 
Sacred Book. We believe, the man who rejects 
this evidence, cannot be convinced by any other. 
And that no Deist ever was, not ever will be con- 
vinced by any other. To adduce other evidence 
to support and corroborate this, would be like prop- 
ping a fabric with straws, whose foundation is com- 
posed of pillars of adamant. 

The ignorant and bigoted zealot, may console 
himself with the thought that he is doing God ser- 
vice, when he is slandering the Deist, and miscon- 
struing his principles ; when, in fact, he is only giv- 
ing vent to his ill nature, and exposing his own 
ignorance. We know of no class of men, whose 
principles, or whose want of principle, will authorize 
any person whatever to indulge in slanderous invec- 
tive. Itis however, a lamentable fact, that even 
many well disposed people, from ignorance and 
prejudice, have been led to slander Deists most un- 
mercifully. Take the celebrated Thomas Pate, 
for example, a man of whom too much evil could 
not be said, and of whom, also, it was dangerous to 
speak well. The time has been, when in some sec- 
tions of our country, the religious part of the com- 
munity would approve of every kind of slander ut- 
tered against Paine, because he was a Deist. They 
would almost outlaw a man who should dare to ad- 
mit that Paine possessed one good quality, or prin- 
ciple, or performed one, comparatively, good action. 
If a man is very bad, and possesses very few quali- 
ties which are meritorious, the greater the necessi- 
ty that he should be credited for what he does pos- 
sess. The old vulgar adage is a good one—“ Give 
the devil his due.” 

Mr. Paine’s obstinate hostility to the Scriptures, 
and his deistical writings generally, were sufficient 
evidence of an untractable mind, and of bigoted in- 
fidelity. (For a Deist can be as great a bigot asa 
Calvinist.) But, if we admit the reasoning and con- 
clusions of Paine’s most bitter enemies, and take the 
death bed as the criterion, we must award a greater 
meed of praise to Paine, than to some of his titled 
and Reverend calumniators. On this head, if we 
admit the affinity between cause and effect, and be- 
lieve the assertions of the orthodox, that the death 
bed will test a man’s principles, Paine’s Deism an- 
swered a much better purpose, and stood the hour of 
trial in a superior manner to the Calvinist’s Cajvin- 
ism. It is a fact, notwithstanding the orthodox 
slanders to the contrary, that Paine, although a De 
ist, and a vulgar one too, manifested more compo- 
sure, and expressed firmer hopes, than some of the 
reverend and distinguished Doctor’s of Divinity 
have done on that trying occasion. For they 
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have died in the dark, and manifested their unbe- 
lief by terrific fears, and appalling apprehensions of 
juturity. Notso with Paine. In reply to a friend, 
who interrogated him just before he died, relative 
to his principles and his views, he said, “ He was 
willing to trust God for the future, for he had given 
im sufficient evidence of His love and goodness in 
the past.” This sentiment, let it come from whom 
it may, and on any occasion, is worthy of the Chris- 
tian’s approbation. Thomas Paine, of course, died 
in dreadful horror, on—paper! Catchpenny publi- 
cations slandered him, and imposed on the creduli- 
ty of the pious public. 

This, which the reader will consider a digression, 
we offer, not to the memory of a Deist, but, as an 
apology for our country, where the most abominable 
and wicked slanders have not only been tolerated, 
but praised and approved. Thomas Paine was a 
tvolish misguided man, when he ventured his philip- 
pics against the Scriptures. These impotent efforts 
betrayed as much spleen and ignorance, as his po- 
litical writings abounded with manly, and honoura- 
ble, and just conceptions of the rights of man. The 
one, elevated him, and placed him high in the esteem 
of the wise and good ; while the other precipitated 
him to the lowest abyss of vulgarity and folly. 

We conclude, by repeating and applying a senti- 
ment of Plutarch. “I had rather,” said he, “ that 
posterity should deny that Plutarch ever existed, 
than they should admit that I had lived, and was 
cruel, malicious, and revengeful.” “ The fool,” 
says the prophet, “ hath said in his heart, there is no 
God.” And we say, that it requires a greater and 
worse than a fool, to admit his being, and viewing 
the numerous evidences of his goodness and benefi- 
rence, at the same time, attribute to Him the most 
malicious passions, and accuse Him of the most 
abominable and cruel purposes. 


—<p-—_ 
NEW-JERUSALEM MISSIONARY. 

Number 14, of the GosPEL HERALD, contains 
our reply to some questions asked us, by Mr. Wood- 
worth, Editor of the NEW-JERUSALEM MISSIONA- 
ay, ...1 a number of interrogations, on our part, for 
the accommodation of our friend W. and his read- 
ers. The following is Mr. W.’s answer, &c. as 
published in his last Number. 

“THE GOSPEL HERALD. 

“ In the last number of the ‘ Missionary,’ we took 
notice of some observations which had appeared in 
the Gospel Herald respecting the doctrines of the 
Vew-Jerusalem. In doing this we asked the Edi- 
tor (Mr. Fitz) several questions, to some of which 
he returned a respectful and courteous reply, which 
will be found below, and which we feel bound to 
publish, as he ‘ fairly and candidly’ gave our remarks 
a place in his paper. Other assailants, who have 
done the same, will not find in us an ungenerous or 
an unfair opponent. But those, who (like the Edi- 
tor of the Observer, published in Salem, Mass.) are 
so destitute of fairness and candour, as wilfully and 
wickedly to misrepresent (instead of publishing) our 
reply to their illiberal attacks, will hereafter be con- 





here we cannot help observing, that let a religious 
controversy be conducted, on both sides, in the spirit 
which characterizes the following remarks of Mr. 
Fitz, and the result cannot be unfavourable to the 
cause of spiritual truth.” 
{Here follows our reply, &c. for which, see G. H. 
No. 14. p. 109.] 

“ REMARKS, 
“ We readily plead guilty to the charge of igno- 
rance of Mr. F.’s doctrine, if the power of God to 
make men good and happy, without any co-opera- 
tion on their part, be not one of them. All that we 
contended for was, that a being who really possesses 
such a power, is cruel and unjust if he does not ex- 
ercise it, and thereby render his creatures ‘ perpetu- 
ally happy in this world, as well as in the nezt,” 
every moment here as well as eternally hereafter. 
To borrow the figure adopted by Mr. F., that sur- 
geon would be cruel and unjust who inflicted a mo- 
ment’s pain in the amputation of a limb, if he had 
power to prevent it. 

“ But the scriptures nowhere attribute such a 
power to God. They represent Him as being go- 
verned by the eternal laws of divine order, from 
which he can no more deviate than he can cease to 
be God. They promise no salvation without co- 
operation. ‘If thou wilt enter into life, keep the 
commandments.’ All the exhortations of both the 
Old and New Testaments imply this indispensable 
condition. ‘For thus saith the Lord God, the 
Holy One of Israel, In returning and rest shall 
ye be saved; in quietness and in confidence shall be 
your strength: and ye would not.’ Isaiah xxx. 15. 
What was the consequence of their refusal? Dis- 
persion and ruin; they were ‘ left as a beacon upon 
the top of a mountain, and as an ensign on a hill,’ 
to warn others against disobedience. 

“ Let it not be contended that this exhortation, 
and others we may adduce, if they be truly scripture, 
were intended exclusively for the Jewish nation, be- 
cause an apostle expressly says, ‘4 scripture is 
given by inspiration of God, and is profitable for 
doctrine, for reproof, for correction, for instruction 
in righteousness ; that the man of God may be per- 
fect, thoroughly furnished unto all good works,’ 2 
Tim. iii. 16, 17. 

“ Again. * Turn ye, turn ye from your evil ways; 
for why will ye die, O house of Israel *’ From these 


words it is evident that the consequence of not. 


turning from their evil ways, would inevitably be 
death of some sort or other; and yet in the first 
part of the same verse the Lord says—‘ As I live, 


the wicked ; but that the wicked turn from his way 
and live.” Ezekiel, xxxiii. 11. 

“ Again, in the same prophet— Repent, and turn 
from all your transgressions ; so iniquity shall not 
be your ruin.’ xviii. 30. So, in Jeremiah, iv. 14. 
*O Jerusalem, wash thy heart from wickedness, 
that thou mayest be saved.’ ‘ My people would not 
hearken to my voice; and Israel would none of me. 
So I gave them up unto their own hearts’ lust ; and 
they walked in their own counsels. O that my peo- 





sidered as only worthy of our sincere pity. And 
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saith the Lord, I have no pleasure in the death of 
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in my ways; 1 should soon have subdued their ene-| jt. If he could, and did not, we cannot reconcile 


mies,’ &c. Psalm, Ixxxi. 11, 12,13. ‘They would 
none of my counsel ; they despised all my reproof: 
therefore shall they eat of the fruit of their own 
way.’ Prov. i. 30, 31. ‘Turn ye unto me, saith the 
Lord of Hosts, and I will turn unto you, saith the 
Lord of Hosts.’ Zech. i. 8. * Wash ye, make you 
clean, put away the evil of your doings from before 
mine eyes; cease to do evil, learn to do well.’ 
What will be the consequence of such co-operation 
on the part of man? It will be this: ‘Though your 
sins be as scarlet, they shall be as white as snow ; 
though they be red like crimson, they shall be as 
wool. If ye be willing and obedient, ye shall eat 
the good of the land. But if ye refuse and rebel, ye 
shall be devoured with the sword: for the mouth of 
the Lord hath spoken it.’ Isaiah, i. 16—20, 

“If all these passages be really and truly serip- 
ture, let it be borne in mind that they were given 
for ‘ doctrine, for reproof, for correction, for instruc- 
tion in righteousness ;’ and that these ‘things are 
an allegory, and ‘ are written for our admonition, 
upon whom the ends of the world are come.’ No 
one, we presume, will say, that the exhortations of 
the Word of God were written merely to avert tem- 
poral calamities; we might as well say that the 
work of redemption was for no higher end. 

“ Again, in the New Testament—Jesus Christ, 
the omnipotent Redeemer, (into whose hands all 
power was given, in heaven and earth,) shed tears of 
divine compassion over the devoted city of Jerusa- 
Jem, because she had so obstinately and so success- 
fully resisted the exertion of his Almighty power to 
make her happy: ‘O Jerusalem! Jerusalem!’ he 
exclaimed, in the plenitude of his divine mercy, 
* how often would I have gathered thy children to- 
gether, even as a hen gathereth her chickens under 
her wings, and ye would not.’ 

* Was not the will of the Lord, in this instance, 
defeated by the perverseness and obstinacy of man? 
And yet ‘all things were made by him,’ and are still 
upheld * by the word of his power,’ while he pleads 
in vain with his perverse erring children— Ye will 
not come unto me, that ye may have life.’ ‘ AsI 
live, saith the Lord, I have no pleasure in the death 
of the wicked; but that the wicked turn from his 
way and live. Turn ye, turn ye, for why will ye 
die?’ ‘ 

“ Mr. Fitz may give his own signification to the 
death here spoken of; for it must mean either the 
death which Paul speaks of, when he says, ‘ sin re- 
vived and I died; or the death of the body ; or 
what is called eternal death. One or all of these 
deaths the wicked must die, unless he turn from the 
evilofhis ways: andthe Lord swears by himself that 
itis his pleasure the wicked should turn and live. 
But as no one will pretend that all sinners do turn 
from their evil ways in this world, the will of the 
Lord is either defeated, or the death spoken of must 
be beyond the grave. The Universalist may take 
either side of this trianguiar dilemma he chooses, 
* In the day that thou eatest thereof, thou shalt sure- 
ly die.” Gen. ii. 17. If the sinner, in this case, did 
die, God either could or could not have prevented 





his character with our ideas of justice or mercy. 

“ We have said thus much to convince Mr. F. that 
our doctrines do not attribute any more impotence 
to the divine being, than the doctrines of every 
church must, in which the freedom of the hunee 
will is admitted. The hacknied quotation of § thy 
people shall be willing in the day of thy power,’ has 
no longer any weight; for even the most ignorant 
have been informed that the words shall be are not 
in the original. An erasure of these words deprives 
the passage, at once, of that emphatical and indica- 
tive character which has been lent to it for the sole 
purpose of giving support to a darling doctrine 
When the Lord speaks (by the mouth of David) of 
the day of his power, it is universally admitted he 
refers to the last judgment, when the wicked spirits 
were to be separated from the good. In doing this, 
his enemies, or the spirits of the wicked, were to be 
made his footstool; while his people, or the spirits 
of the righteous, willingly acknowledge him as their 
king, ‘in the beauties of holiness from the womb ot 
the morning.’” (To be continued.) 

REPLY. 

Mr. Woodworth has very ingeniously evaded an- 
swering our questions, and politely mistaken about 
the whole of our argument. We must, therefore, 
again invite his attention to a few particulars. 
Preparatory to this, however, as he concludes his 
remarks by saying, “ We ask for information,” we 
shall take the liberty of remarking, that, as the wisest 
men have been stigmatized as fools, and fools have 
found their eulogists, if we can obtain information, 
and exercise candour in treasuring it ina willing 
mind, it will be productive of more lasting good, 
than any eulogium, however well deserved, for 
finesse in evasion, or address in obstinate conten- 
tions about trifles. We declare, that we possess no 
error which we will not gladly exchange for truth. 
With us, preconceived opinions, however dearly 
bought, or strenuously supported, shall no longer be 
our opinions than they can be supported by reason, 
and have the current of revelation in their favour. 
But, we must have reason and revelation, not a 
something else as a substitute. We hope Mr. W. 
will be found possessing too much candour aud 
honesty, to deny his own premises and their con- 
clusions; and will have sufficient love of the truth, 
to prevent him from urging us to embrace shadows 
in the stead of our own substantial sentiments. Af- 
ter expressing our regret, that Mr. W. was not as 
punctual in replying to our interrogations, as he 
was friendly in his observations preceding his reply, 
we proceed to notice his remarks. 

Mr. W. in his first paragraph, declares his readi- 


ness to be considered ignorant of our doctrines, “ if 


the power of God to make men good and happy, 
without any co-operation on their part, be not one 
of them.” We presume Mr. W. means by co-ope- 
ration, “ the labouring jointly with another to the 
same end ; the concurring in the same effect.” Now 
the question arises, How will “ God make man good 
and happy?” It is first proper to inquire, “ In what 
does goodness and happiness consist?” Mr. W 
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ve think will concur in our reply, that it consists in 
veing ike God, and participating, with him, in bis 
perfections. We prove this, by the declaration that 
flesh and blood cannot inherit the kingdom of 
God; neither doth corruption inherit incorruption.” 
For, says Paul, “Behold I show you a mystery ; 
ill then a secret,} We shall not all sleep, but we 
hall all be changed, in a moment, in the twinkling 
fan eye, at the last trump; for the trumpet shall 
sound, and the dead shall be raised incorruptible, 
and we shall be changed.” (1 Cor. xv. 50-52.) 
Now, it is impossible for a man to become good and 
jappy, unless God makes him good and happy, and 
hy the above process, &c. We, therefore, ask Mr. 
W. how, and in what manner, does man co-operate 
with God, when man is, in a moment, changed from 
veing corruptible and mortal, to incorruptibility 
and immortality 2 Will the joint labour of man 
with God, during the moment, the twinkling of an 
eve, when this great work shall be performed, be in- 
dispensable to enable God to accomplish it? Will 
not man be “ good,” when he shall be raised in the 
«heavenly tmage ?” and “ happy,” when “ this cor- 
ruptible shall have put on incorruption, and this 
mortal shall have put on immortality ;”’ when 
« Death is swallowed up in victory 2” 

We think Mr. W. must answer in the affirmative. 
It remains with him, therefore, to show, how man 
isto “labour jointly” with God, in effecting this 
change. To Mr. W. we say, Be careful, lest you 
make a God of man, and a man, of God. Now our 
doctrine teaches~{for it is the Scripture itself,) that 
man is not a “joint labourer,” but the humble reci- 
pient of God’s goodness! If Mr. W.’s doctrine 
teaches more than this, and contends that man 
must be a “joint labourer” with God, to enable 
fiod to do the work, it is not the Scripture doc- 
tine. Mr, W. can now see the propriety of inquir- 
ing, Why God does not make his offspring, man, 
mcorruptible, before he is corruptible ? Immortal, 
vefore he is mortal? And giving him the heavenly 
image, before he has the earthly image. Or, if you 
please, make man corruptible and incorruptible ; 
mortal and immortal, earthly and heavenly, at the 
same time! This we think, to borrow figures from 
Mr. W., would be like “ making square circles, and 
contiguous hills without a valley between them.” 

Mr. W. commences his second paragraph by say- 
ing, “But the Scriptures nowhere attribute such a 
power to God,” &c. [The power of making men 
happy without their co-operation.] “They promise 
no salvation without man’s co-operation. ‘If thou 
wilt enter into life, keep the commandments,’” &c. 
We ask, Is not the being raised immortal, &c. a sal- 
ration? And we again ask, How does man co- 
operate in the raising of himself, in a moment, (that 
is, a Moment’s co-operation!) from mortality to im- 
mortality ? 

Again: Let reason speak. When was the life to 
be enjoyed, which was to be possessed on keeping 
the commandments? Ans. When the party kept the 
commandments. Has any man, Christ excepted, 
ever kept the commandments of God, in this mode 


offendeth in one point, is guilty of all,” and, “ in 

many things, we offend all.” Now we will 

acknowledge, that if any man really keeps the 

commandments, he shall “enter into life.” But, 

alas! man, in this mode of being, never was able to 

co-operate, as Mr. W. would say, with God, and 

therefore, the apostle says, “Flesh and blood can- 

not inherit the kingdom of God.” 

Again: Let us apply Mr. W.’s “ co-operation” to 
the following—Heb. viii. 10-12. “For this is the 
covenant (testament, will,) that I will make with 

the house of Israel; After those days, saith the 
Lord, I will put my laws into their mind, and write 
them in their hearts; and I will be to them a God, 
and they shall be to mea people. And they shall 
not teach every man his neighbour, and every man 
his brother, saying, Know the Lord: for all shall 
know me, from the least to the greatest. For I will 
be merciful to their unrighteousness, and their sins, 
and their iniquities will | remember no more.” Are 
we to understand by the above, when God says “I 
will, and they shall,” that man shall assist jointly, 
&c? Surely Mr. W. must admit, that all shall know 
God; whether by their co-operation, or by God’s 
putting his laws into their minds, and writing them 
in their hearts. 

Mr. W.’s third to the eighth paragraph, inclusive, 
is made up of quotations relative to the disobedi- 
ence of the Jews while under the law, previous 
to the Christian era. Now, the covenant we have 
quoted from Heb. viii. is for the very people who 
violated the law! According to Mr. W.’s quotation 
from the prophet, the consequence of disobedience, 
is not punishment in another world, but to “ be de- 
voured by the sword.” And Mr. W.’s conclusion, 
that temporal calamities were not intended, &c. is 
not supported by any thing but his opinion. Now 
we think, that the work of salvation was intended 
for a higher end. Even for an end as high as hea- 
ven, and to bring immortality to man. 

Mr. W. asks, in the case of Jerusalem, “ Was not 
the will of the Lord, in this instance, defeated, by 
the perverseness of man?” Are we to infer, that the 
Lord made an attempt to save Jerusalem, and the 
inhabitants of Jerusalem would not co-operate, and 
therefore beat the Lord ? Pray, how many wills do 
you suppose the Lord has, relative to the same event ? 
Will you admit, that it was God’s will not to have 
Jerusalem destroyed, and that God was disappoint- 
ed in the destruction of that city? Did God know 
that Jerusalem would be destroyed, and will a dif- 
ferent event, from that which he knew would hap- 
pen? Or, if, as you say, man’s co-operation is neces- 
sary, did not God know that He ceuld do nothing, 
without man’s assistance ? If so, did not God will to 
preserve Jerusalem, on condition of man’s co-opera- 
tion ? If man had co-operated with the Lord’s will, 
and if Jerusalem had been preserved to this day, 
would not Christ have lived to a good old age, the 
temple now lifted its gilded spires, and sacrifices 
now smoked on its altars? Would not the prophe- 
sies have proved false, and God’s declarations, to 
his prophets, have turved out to be a mere fable ? 





of being? Answer--No! For we read, “ He that 


In fine, is it not incongruous to say, that God exer- 
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cised “ Almighty power to make her happy,” (Jeru- 
salem) and this almighty power was not sufficient, 
because man’s more than almighty power was not 
brought into successful “ co-operation 7” You say, 
that * all power, in heaven and in earth, was given 
to Jesus Christ.” Surely, if Christ had all power, 
none could have remained for man to “ co-operate 
and successfully resist” Christ. Is it not very styange 
to talk of poor man, a mere worm of the dust, who 
cannot exist for amoment without the help of God, 
“ successfully resisting mighty power?” We are 
astonished at this mode of reasomng! Look again 
at this strange hypothesis. Man “lives, and moves, 
and has his being in God ;” God is Almighty, and 
God has not might enough to save man, unless man, 
who has no might but that which he receives from 
Giod, co-operates with God! Is it possible fora 
worm, a mere nothing, of itself, to withstand /Al- 
mighty power? Lf it is, we then stand aghast—we 
gaze with astonishment on all around us, and must 
not wonder if eternal confusion reigns, and God 
should be dethroned by man. What absurdities 
grow out of error! Admit your doctrine. It is God’s 
will that I shall die. Now, unless J co-operate, 
God will be “ successfully resisted,” and I shall live 
to the age of Methuselah. It is God’s will that | 
shall be raised at the resurrection of man. I will 
not do any thing about it, and no resurrection 
happens. 

r. W. in his ninth paragraph, speaking of the 
death of the wicked, says, “ It must mean either the 


death which Paul speaks of,” &c. “or the death of 


the body ; or, what is called eternal death,” &c. We 
should like to know who it is, who calls the death 
“eternal death.” We must have some authority 
for this. We deny that there is such a thing as 
eternal death, which man can possibly be subject 
to! Consequently Mr. W.’s “ triangle” is broken! 
There is no side for us to take. We shall 1emain 


standing between two parallel lines, at liberty to 


step over and view them as we please. However, 
to accommodate Mr. W., we will consider of that 
which is left. Mr. W. quotes Gen. ii. 17, saying, 
“If the sinner, in this case, did die, God either 
could or could not have prevented it. If he could, 
and did not, we cannot reconcile his character with 
our ideas of justice or mercy.” Thisis plain. Let 
us see what we can do. Mr. W. must admit that 
the sinner, man, could or could not have prevented 
the sinning, and the dy ing as the consequence of the 
sin. Therefore, if the man could not prevent it, he is 
not culpable nor accountable for the happening of 
an event beyond his control. If man could have 
prevented the sin, it follows, that, according to Mr. 
W.’s hypothesis, man had more power than God! 
We ask, Is it possible for a finite being, to have 
more power than an Infinite Being ? For the crea- 
ture, to have more power than the Creator? If 
it is possible, Mr. W. is correct in his opinion; but, 
if it is impossible, then Mr. W.’s sentiments are 
gross error. Mr. W. has a dilemma, in earnest. 
He must admit that man has more power than God ; 
or he “ cannot reconcile his (God's) character with 
his ideas of justice or mercy.” Mr. W. is, most as- 
suredly, in great trouble and difficulty ! 

Mr. W. also argues, that, because “the Lord 
swears by himself that it is his pleasure the wicked 
should tura and live ;” and “as no one will pretend 
that all sinners do turn from their evil ways in this 
world, the will of the Lord is either defeated, or the 
death spoken of must be beyond the grave.” Now 
we consider that insanity itself, could not have made 
a more wild conclusion. Look at the two remain- 
ing sides of your favourite triangle; the death of 
the body, and the death Paul died. Is it not evi- 
dent, that unless the man who remains rebellious to 


the last moment of his existence in this mode of be- 
ing, turns to the Lord in another mode of being, 
; ; 
that God will be defeated, and his pleasure never be 
accomplished? Mr. W. must admit that God j, 
unchangeable. If it is now, or at any time, his 
pleasure, that “the sinner should turn and lire,” jt 
will always be his pleasure that the sinner should 
turn and live. If the sinner never turns, and neve; 
lives, an event will be perpetuated in which God 
has no pleasure. God, therefore, must be endlessly 
defeated and disappointed. , 

Now, let us again look at the command and its 
violation. If man had not eaten and died, he could 
never have received the immortal life and iNcorrup- 
tibility in Christ. If man had not first been lost, he 
could not have been saved. Unless man became 4 
sinner, he could not experience the pardoning 
mercy of God. In fine, unless man had “ sure! 
died,” strayed in sin and error, and learned, by 
bitter experience, the evil of transgressing the com- 
mands of God, ignorance of the consequences of 
transgression would have endangered his future 
welfare, and stimulated him to wrong-doing. God's 
character, as the merciful Father, Redeemer, and 
Sanctifier of man, would never have been known to 
man; and man, therefore, could never have wor- 
shipped and enjoyed God, nor have been grateful 
for mercies and favours never known nor received. 
How true is the declaration of Christ! “To whom 
litile is forgiven, the same loveth little.” And, “as in 
Adam all die, even so in Christ shall all be made 
alive.” Hatiecusan! 

Mr. W. adds, “ We have said thus much to con- 
vince Mr. F. that our doctrines do not attribute any 
more impotence to the Divine Being, than the doc- 
trines of every church must, in which the freedom of 
the human will is admitted.” So we suppose. But 
you have here a tacit acknowledgment, that you de 
attribute some impotence to what you must call an 
omMNIPOTENT Being!!! This may do in your church, 
but it will not agree with our Bible ! 

Mr. W.’s “hacknied quotation” must mean some 
thing. Either that “ thy people” shall be willing, 
or shall not be willing : or that “ thy people” can be 
willing, or may be willing, or might be willing ; or, 
that the speaker did not care whether they should be 
willing or not! Mr. W. can tell which way we shall 
construe it. However, as this passage is a“ hack- 
nied” one, and needs the words “ shall be,” to give 
it an “ emphatic and indicative character,” take the 
following—Ps. xxii. 27, 28. “ All the ends oi the 
world SHALL remember and turn unto the Lord : and 
all the kindreds of the nations sHaLu worship be- 
fore thee. For the kingdom is the Lorp’s : and He 
is the governor among the nations.” Ps, Ixxxvi. 9, 
10. “ All nations whom thou hast made sHALL 
come and worship before thee, O Lorp, and shall 
glorify thy name. For thou art [what? Mot able 
to effect any thing without man’s “ joint labour!” 
Is this the testimony? No! Thou art) great, and 
doest wondrous things ; thou Ged alone.” Triuw- 
phant Truth! cop atone does wondrous things! 
Man can do nothing! naLLtetvsan! 

(Zo be continued.) 
_- —— — 
TO THE EDITOR OF THE GOSPEL HERALD. 

Sir—I wish to state the cause of my delay in replying to 
the letter of Mr. Hyatt, recently published in the Gospel 
Herald, by request of Rev. Wm. Roy. In consequence ot 
sickness in my family, I have not been at liberty to visit 
Newark, which is necessary, in order effectually to answ¢r 
the letter. As soon as circumstances will permit, [ shall at- 


tend to it, &e. J. DITCHETT. 
——<—_>— 
> The “ Society for the investigation and establishment 
of Gospel Truth,” will meet according to adjournment, for 
Discussion, on Friday Evening next, Detober 3d. at seven 





o'clock, at Mr. Tolerton’s Academy, 63 Chrystie-street 
The public is requested to attend 
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